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This paper is the result of a textual and historiographical analysis of specific sections of history textbooks used in the education system in the Republic of Macedonia in the period [2001] [2002] [2003] [2004] [2005] [2006] [2007] [2008] [2009] [2010] . It examines the chapters dealing with the Great Migration period (4 th -7 th centuries AD) and especially the ones dealing with the arrival of the Slavs in the Balkans and their relationship with the local population. The principal aims of the study were to examine how the mentioned historical period is explained to the pupils, to compare the proposed knowledge to the generally accepted theories in historiography (Roman and Byzantine studies) today, and finally to put the result in the context of the current political situation in the region in order to see whether the education system is influenced by it or not. Therefore, in broad terms, this paper also deals with the use and abuse of history as well as with the transmission of knowledge and the creation of perception, culture and identity. In other words, it deals with the relations between nationalism, politics, science and education.
For the purpose of this study eight history textbooks were examined, all of them published in post-conflict Macedonia.
2 Not all published textbooks are examined be-cause only a limited number of them contains information on the Great Migration period. The subject is usually taught in the 5 th or 6 th grade of elementary school and 1 st class of secondary school (depending on the official education plan). This gives us the age of the readers and receptors of the proposed historical knowledge, i.e. the pupils aged 11/12 and 15. These pupils come from different ethnic groups (Macedonians, Albanians, Turks, Serbs, etc.), therefore all of them use the same textbooks translated into their mother-tongues. 3 On the following pages the main results of the study will be presented. Namely, I would argue that there is a link between contemporary politics, science and education, manifested in a search for autochthony/direct continuity with the ancient cultures of the region. In my opinion two distinctive methods are used in some of the history textbooks to fabricate continuity. For now I will call them "Subtle approach" and "Fast forward approach".
Subtle approach
This approach uses inadequate, imprecise, all-inclusive, archaic and possibly manipulative terminology in order to convey to the pupils a sense of continuity with the ancient Macedonians and thus some sort of identification with them. It mainly focuses on the concept of "our fatherland", an all-encompassing term in which the differentiation between past and present, as well as between geography and politics, is unclear.
"Macedonia, our fatherland" 4 is a chapter title in a textbook. "Our fatherland" -does this refer to a state, a nation, a territory? Is it abstract, or is it material? How is it defined in chronological and geographical terms? "The name of our fatherland is very old. It is mentioned for the first time in the 7 th century BC"/"Our fatherland has a long and rich history. In Antiquity it was a strong state." 5 These phrases establish chronological and even 'genetic' links to the ancient Macedonians. It is implied that contemporary Macedonia and ancient Macedonia are equally 'our fatherland'. They create a chronological continuum from the 7 th century BC to this day and place the contemporary Macedonian state in a direct line with the ancient Macedonians' state. The last sentence might even be interpreted as a contrast to the present condition of 'our state and fatherland' and as a romantic longing for the lost past.
After establishing the chronological and political connection to the ancient past, the 3 It is equally worth noting that every team of historians responsible for the above-mentioned textbooks is composed of Macedonians and Albanians. 4 All translations from Macedonian into English in this paper are mine. 5 K. Adzievski what should a pupil think about a fellow pupil who is not much interested in history, but rather in chemistry or music? "Is he/she less Macedonian/Italian/Irish/ Chinese than me?" Even more, the quoted phrase implies that a good historian should also be a good patriot, more likely in the nationalistic sense of the term. Such values, propagated through education for decades, are one of the main reasons why generations of historians in the Balkans, and elsewhere, see themselves primarily as fighters for the nation, even today. It seems that this interpretation of history can become very complicated. It contributes much more to the development of nationalists and local patriots than critically thinking and responsible citizens, which I would like to think of as its principal aim.
Still, there are some positive aspects. When it comes to contemporary Macedonia, the textbook presents the country as a "historical" home for all its ethnic communities. "The Republic of Macedonia is a fatherland to the Macedonians, Albanians, Turks, Serbs, Roma, Vlachs and others. That's why we say that Macedonia is a multicultural state." 7 Bearing in mind that some of the Balkan and even EU states do not recognise minorities inside their borders, I perceive this statement as a very democratic and tolerant approach. Yet, it remains questionable how many of the different ethnic groups would look for their 'fathers' in ancient Macedonia.
Contrary to this "subtle" approach towards historical continuity, or even history in general, the second approach is much more explicit and focused in its search for ancient roots.
Fast forward approach
On July 14 th 2006 the Minister of Education and Science approved three history textbooks. One of these differed somewhat from its predecessors in one specific aspect and certainly deserves closer examination. It elaborates hypotheses which are not accepted in historiography in general. Ironically, it is clearly stated in the introduction that although there might be different opinions and debates in history as science, in history as a subject of education only the undeniable scientific results are presented, whereas scientific controversies are presented only in exceptional cases. 8 In the chapters on Late Antiquity and the Early Middle Ages it argues for the attested existence of the ancient Macedonians in the 6 th /7 th centuries AD (!), attributing to them a strong and distinctive group identity and culture approximately 800 years after the fall of the ancient Macedonian kingdom of the Antigonids (168 BC). 9 In a closer textual analysis, however, one might easily note several discrepancies.
For this purpose, I find it useful to quote one of the main theses of this claim: It is quite noticeable that these four quotations are in fact a tautology; in just a few pages (pp. 98-103) the author repeats the same opinion four times. Why would one bother to do that? I consider this not to be neglect or literary incompetence on the author's part but, more likely, a method to ensure that by repeating the pupil will memorise and accept the proposed "knowledge". Putting the reader in the place of the pupil, is the main reason why I chose the perilous approach of a long and repetitive quotation in this case. What is questionable in the quoted excerpts? Contrary to the generally accepted theories (in Europe, the Balkans, and Macedonia), a new, quite different and controversial interpretation of important historical processes is introduced in the school system. Evidently, the focus is on the process of Romanisation of the region of Macedonia and on the "destiny of the Macedonians", more precisely their group identity and culture. 10 Although the Romanisation of the Balkan provinces is well documented by texts, inscriptions, architecture, names, etc., it is now proposed that this process had minimal effect on the local population and did not affect their group identity. The textbook argues that, on the one hand, the Romans did not conduct massive or violent Romanisation, and that, on the other hand, the ancient Macedonians had a very strong group identity and maintained their traditions. Contrary to this claim, it could be argued that the Romanisation did not necessarily have to be violent to be successful. Additionally, the role of the Roman legions as a strong means of massive Romanisation should not be neglected. As for the ancient Macedonians, it is quite logical that they more or less maintained their identity a few centuries after the Roman occupation. But claiming the same for the 6 th /7 th centuries AD (seven to eight centuries after the occupation) seems quite questionable. What evidence do we have of this? In fact, even if one doubts the effects of Romanisation, group identity in the Later Roman Empire mainly manifested itself in terms of citizenship (Roman), religion (Christian) and then region (e.g. Syrian). The written sources of the period do not indicate strong Macedonian feelings among the provincial population in Roman Macedonia.
The claim that the ancient Macedonians' language, customs and clothing were maintained until the 6 th /7 th centuries AD is completely frivolous. The textbook repeats this hypothesis several times, but does not provide any evidence (literary or material), which is actually to be expected since there are no sources whatsoever that would confirm this. All that is left of the language of the ancient Macedonians are some 150 to 200 glosses, 10 As I. Tarnanidis already argued in: The Macedonians of the Byzantine Period. In: J. Burke, R. Scott (eds.), Byzantine Macedonia. Identity, Image and History (Papers from the Melbourne Conference July 1995). Melbourne: AABS 2000, p. 29, any investigation into the relationship between antiquity and the present must take into cosideration the influences that the specific populations were subject to as well as the transformations that they underwent. In this textbook, evidently the author tries to minimise some of the possible transformations.
which do not allow a linguistic reconstruction of the language. Knowledge about this language is very sparse even when one considers the times of Philip and Alexander, let alone Late Antiquity. 11 As for the other proposed ethnicity markers, I would add that Late Antiquity sources do not support a distinction between the clothing habits of the population in Macedonia and those in neighbouring Roman provinces.
Contrary to the case of language, customs and clothing, some literary evidence is proposed concerning the existence of ancient Macedonians in the city of Thessalonica in Late Antiquity. Three excerpts by early and middle Byzantine authors (Theodoret of Cyrus, the Miracles of Saint Demetrius, Simeon the Metaphrast) are presented out of context and without the necessary or even basic historical explanation. 12 What is stressed is the use of the word 'Macedonians' as proof that the ancient Macedonians still inhabited the late Roman cities in the 6 th /7 th centuries. Then, the following question is posed to the students: "What was the ethnic composition of Solun in the period of the Slavic attacks?" 13 Since the quoted sources do not leave much room for interpretation, it is logically expected that the pupils should answer and learn that in the respective period Thessalonica was inhabited by the ancient Macedonians.
This claim is rather adventurous since the reconstruction of the ethnic picture is a quasi impossible task that would demand detailed epigraphic, literary, and other analyses. The quality and quantity of the sources on Thessalonica do not allow such an undertaking at this time. For example, the corpus of late Roman Christian inscriptions from Macedonia does not contain adequate information as to the ethnicity of the citizens.
14 They usually state the citizens' family, God, and possibly their profession, but not their ethnicity -and all information is given in a very brief manner. In short, today we might be obsessed with their ethnicity, but in their own days they were not. There were other forms of group identity also. Or, in the words of Cameron: "By the early third century AD there was no longer any formal distinction in the empire between citizens and the non-citizens who formed the population of conquered or assimilated provinces; what mattered was not ethnicity or local background but shared culture, connections and status." 15 As for the three quoted Byzantine authors, it is very important to note that the textbook does not take into consideration the literary traditions, the geographical and cultural knowledge in Late Antiquity in general, or of the authors in particular. What is omitted is a well-known concept in the field of early Byzantine history, especially in the domain of literary tradition, i.e. the tendency among many late Roman and Byzantine authors to use classical names in the postclassical period, and even in later Byzantine times, as a form of imitation of the classical authors (their admired models) and as an attempt at timelessness and permanence. 16 In that sense, there is an entire set of late Roman classicizing authors, such as Olympiodorus, Priscus, Malchus and others. Dealing with questions of ethnicity in the Byzantine world without any reference to this literary tendency is not a serious undertaking. The generally accepted knowledge in today's historiography holds that for Late Antiquity, as well as for later in Byzantium, the term Macedonia/Macedonians has a regional/provincial/geographical meaning, and certainly not an ethnic one. 17 In the words of Tarnanidis:
"Throughout the whole of the so-called Middle Ages, Byzantine writers do not cease making reference to Macedonia, Macedonian Forces, and Macedonians. But the meaning of each term is unclear and its use not always synonymous. Thus, at various times the term 'Macedonia' covers more than one administrative district of the Roman, the Byzantine and later the Ottoman Empire, and none of them is ever permanent and stable."
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In short, using the term 'Macedonians' found in some Byzantine works while neglecting the context and literary tradition might be misleading. "Reviving" the ancient Macedonians in the 6 th /7 th centuries, the textbook confidently asks the pupils: "What was the mutual relationship between the Slavs and the ancient Macedonians and how did their mutual symbiosis develop?" 19 It is thus suggested that the existence of the ancient Macedonians in that period is a fact, and the pupils should build further "knowledge" on this solid foundation. In another textbook the pupil reads: "After their installation, the Slavs found the ancient Macedonians in Macedonia", or even, "With a gradual mixture the Macedonian people was formed." 20 In the most recent (2010) textbook, the 12-year-old pupils can still learn that the ancient Macedo- nians were already there when the Slavs arrived. 21 The more recent textbooks do not elaborate on the controversial topic in detail, but they continue to promote the same message. Contrary to these examples, in 2001 the pupils read that "in the Balkans, the Slavs came in contact with the autochthonous population. This population was mainly composed of: Byzantines (Romans), and Romanised Celts, Macedonians, Illyrians and Thracians" 22 , and that "these were the Romanised ancient Macedonians, Paionians, the descendants of the Roman colonists in Macedonia and others." 23 Obviously, "ancient Macedonians" replaced the "local Romanised population" in the history textbooks.
It seems that this change in the historical narrative has an important but not necessarily academic reason. While in the past there was a large gap between the ancient Macedonians and the Slavs, now this gap is being closed. By linking these two groups, one might now claim that the Macedonians of today have a direct "ethno-genetic" link with the ancient Macedonians and thus a new national myth can be fabricated. This is a point that the political elite has been finding very useful recently, particularly with regard to the name dispute with neighbouring Greece.
Another interesting question in this respect is this: Where are the (Macedonian) Albanians in this search for ancient roots? It is quite new to note -albeit somewhat shyly -that the Albanians are also linked with the ancient Illyrians. In 2006 we learn that "[…] although there are not many written documents and other source-based arguments, the contemporary Albanian historiography accentuates the ties of the medieval Albanians with the Illyrians as a proven fact, supported by some archaeological, linguistic, ethnographic and anthropological research." 24 Thus, the pupil is motivated to think: "Was there an ethnogenetic link between the Illyrians and the Arberians and how did this reflect on the culture?" 25 In another textbook an entire chapter entitled "Illyrian-Albanian continuity" shows a more direct and confident attitude concerning this topic. After listing the few theories about the origins of the Albanians, the author continues: "The archaeological investigations in several Albanian regions confirm the ethno-cultural continuity of the Illyrians." 26 The pupil, again, is motivated to accept this Illyrian-Albanian continuity. 27 The main argument here is the specific Komani archaeological culture, which covers one part of the territory of modern Albania and is characterised by its furnished cemeteries. It has been presented as a sign of Illyrian continuity, or at least revival, and as a link with the Albanians. Contrary to this, W. Bowden warns us about this kind of nationalistic interpretations and argues that the Komani culture is not an expression of ethnic identity, but of more localised and fluid social structures that emerged in post-Roman Epirus. 28 He claims that the population of this archaeological culture "participated in a European-wide medium of funerary practice, rather than constructing an identity that consciously expressed their difference from their neighbours."
29 As additional arguments for the alleged Illyrian-Albanian continuity the textbook presents linguistics and the arts, especially music. These are topics which I would not feel prepared to deal with.
An immediate question is this: since it has always been regarded as hostile and artificial, how has this concept of Illyrian-Albanian continuity found its place in historiography and education in the Republic of Macedonia? Since this is a very recent issue, I wonder if this is a matter of political compromise between the Macedonian and Albanian political elites in Macedonia in order to "peacefully" develop their respective national myths? I could only speculate about this question; therefore I leave the answer to the political scientists, sociologists and anthropologist.
In conclusion, I would argue that since 2006 new and more explicit forms of nationalist interpretation of late ancient history, which are clearly flirting with pseudoscience, have entered the education system through certain history textbooks. Most of the proposed concepts are highly controversial, and sometimes have no foundation in the source material. Generally accepted knowledge is ignored and other, nationalistic, interpretations are given. By approving these textbooks, the government has a responsibility in this issue, and I wonder if certain historians/hypotheses are favoured because they are in accordance with the newest "national cause". This affects the children of the two biggest ethnic communities in the country. Macedonian and Albanian pupils are taught their ancient roots, their autochthony, their continuity with ancient Macedonians and Illyrians, respectively. The "ancient Macedonian" concept seems explicable by the intensifying name dispute with Greece, but also by the need to gain political points with the masses. Still, it is important to note that the "continuity" narrative is not the only choice available. As an example, a textbook from 2006 offers a very different approach to history, allowing no space for the continuity myth. Finally, it is fascinating that in the 21 st century a state educates its youth with concepts such as autochthony, direct descendence, or ancient roots, which are scholarly inadequate and absurd. Not to mention the potentially dangerous aspect of this problem, since -bearing in mind the Yugoslav wars of the 1990s -it might lead to a deterioration of the already fragile image of the 'others', to territorial claims, and to a possible déjà vu scenario.
* * *
The question has arisen during the completion of this paper, whether analysing only the nationalist myth in Macedonia will present a misleading picture of the situation concerning this problem in the Balkans, or more precisely, whether it will depict Macedonia as the sole "abuser of history". I would emphasise once more that, as stated in the title, this paper is only a case study. Therefore, I have not tried to compare the different myths in the region. Any solid comparative study of this question, which would be an ideal accomplishment, requires several separate case studies as a starting point. 31 In this sense this research should be seen as an eventual contribution to any future comparative approach to the politics of history education in the region.
accepting EU standards and EU integration. It is interesting to note how some historians can produce such a different historical narrative and textbooks just one year apart. Cf. fn. 
